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Resumen 

Este artículo desafia el entendimiento reinante de la esfera pública prusiana del siglo XVIII. 
Los académicos han discutido que esta esfera fue definida por los impresos, y ya que éstos 
eran fácilmente distribuidos, su público era potencialmente universal (o de hecho lo era 
realmente) Este artículo, sin embargo, sostiene que el público de estos impresos era 
considerablemente limitado. Estaba basado, de hecho, en una división del público en 
esferas oral e impresa. La esfera oral era local y enraizada en la práctica religiosa; la esfera 
impresa era universal y justificada por el propio sentimiento de superioridad de las élites 
educadas. Los predicadores trataron de mantener la frontera entre estas dos esferas. Para 
ello, siempre filtraron de sus sermones conocimiento que era peligroso para la visión 
purista y más limitada de sus congregantes. Entonces, cuando Emmanuel Kant definió el 
"lluminamiento" con referencia a los debates libres en impresos -tema retomado 
posteriormente por Jürgen Habermas- él ideó la teoría de un público limitado que era 
inherentemente conservador y conflictivo. En cuanto los predicadores comenzaron a usar 
nociones de impresión heterodoxas en sus sermones. la esfera pública prusiana se colapsó y 
tomo su promesa eterna junto con ella 

Ahstract 

This article challenges the reigning understanding of eighteenth-century Prussia' s public 
sphere. Scholars have argued that Prussia's public was defined by print, and since print 
was easily distributed, its print public was potentially (if not actually) universal. This article 
holds, however, that Prussia' s print public was quite limited. lt was based, in fact, on a 
division of the public into separate oral and print spheres. The oral sphere was local and 
rooted in religious practice; the print sphere was universal and justified by the educated 
elite· s sen se of its own superiority. Preachers policed the boundary between these two 
spheres. always fíltering out of their sermons knowledge that was dangerous to the1r 
congregants' more limited purview. Thus, when lmmanuel Kant defíned Enlightenment 
with reference to free print debates -a theme later picked up by Jürgen Habermas- he 
was theorizing a limited public that was inherently conservative and conflicted. As 
preachers began to use heterodox print notions in their sermons, the Prussian public sphere 
collapsed and took its eterna! promise along with it. 



lntroduction 

Over the last ten years, historical work on the eighteenth-century public sphere 
has recast the debate about the Enlightenment' s responsibility for the F rench 

Revolution. 
1 

ln general historians have argued that the print public sphere and its 
concomitant forms of elite sociability, such as salons, reading clubs and coffee 
houses created social spaces from which criticism of the state emerged. 2 This elite 
criticism corroded the Old Regime's foundation and the resulting crash in 1789, if it 
was not directly the intellectuals' fault, was sufficiently related to their mental \abors 
to show that enlightened publicness had consequences. 

There is merit in this approach, but its broader assumptions need 
differentiation. So much work has concentrated on the French Revolution' s origins 
m print that the Enlightenment, publicness, and subversiveness have been 
inextricably linked. l am not disputing that enlightened pamphleteering could cause 
political subversion~ in sorne cases it did. Nonetheless, there are two problems with 
universalizing this undercurrent. First, enlightenment meant different things in 
different countries 3 If the Enlightenment in France was hostile to the state and 

1 This literature is foundcd on Jürgen Habermas· l'he ,'-,'tructura/ 7i-ansformation of rhe 
!'uh!/C .\'pl1ere: a11 lnqlllrv in ro a C 'ategorv of Bourgeois ,l.,'ociety (Cambridge. Mass.: MlT Press. 
l9X'J): originally publíshed as Srruktunvande! der Otp:ntlichkeit: r·ntersuchungen zu einer Kategorie 
dcr hlirg<'rlichen e ;1'.1e/ /schafi (Nemvied: Berlin: Luchterhand. l%2). For introductions to this 
literature. see Benjamín Nathans. ""Habermas· Public-Spherc in thc Era of the French-Revolution ... 
f·i·cnch Histoncal Studi!'s 1 (¡_ no. 3 (1990): ú20-ú-l-4. Margaret C. Jacob. ""The Enlightenment 
Redcfined: Thc Fonnation of Modern Civil Society.-- Social Research 5X. no. 2 ( \991 ): -1-75--1-95. 
Craig J. Calhoun. ed .. Hahermas and the Puh/ic Sphere (Cambridge. Mass.: MJT Press. 1992). Dena 
Goodman. "Public Sphere and Private Life - Toward a Synthesis of Current Historiograplucal 
Approaches to the O Id Regime.-- Historv and 7heurv 31. no. 1 ( 1992): 1-20. and Anthony J. La V opa. 
--conceiving a Pub he: Ideas and Society· in Eightecnth-Centul) Europe.-- Journal uf.\ fodern Hi1to!T 
().f. March ( \992): 9X-l 15. For applications of Habermas· ideas. see Keith Michacl Baker. Inventmg 
rhe f'i-ench Revolution: !Tssavs on French Po/it/cal Culture in the Eighteenth Centurv (Cambridge. 
New York: Cambridge UniYersity Press. 1990): Daniel A. BelL ""The Public-Spherc. the State. and 
thc World ofLa\\ in 18th-Centul) France.-- French Historical .Studies 17. no.-+ (1992): 912-934: 
Goodman. C 'ritici.l'/11 in .-Iction: Enlightenment Experiments in Poli ti cal Writing (Ithaca. N.Y.: Corncll 
U ni\ ers1ty Prcss. llJXtJ): Jacob. Uving the finfightenment: Freemasonn· ancl Polilics in l~ighteenlh
( 'enrun- ¡;·urop<' (Ncw York: Oxford Univcrsity Press. l tJ9l ). 

:e Baker"s Im·enting the French Rew;/ution. and Jacob·s Living the Fn!ighremnenr are the 
fincst cxamplcs of this kind of work for Francc. For work that applies thesc approachcs to Germam. 
sec Richard Yan Dülmen. The .\oC!etv of the f')¡/ightenment: 7he Rise ofthe .\Iidd/e ( '!ass ami 
fillflghtemnenr Cullllre in Germanv (New York: St. Martin's Press. 1992): originally published as LJ¡e 
( iesel!schafi der , iufklarer: zur hiirgerlichen Emanzipation und aufklarerischen Kultur in 
f)cutlchland (Frankfurt am Main: Fischer Taschcnbuch. 1986). and Ulrich lm Hof. /)as c;cse/ligc 
.Jahrilllllllerr: ( ;f!sellschafi und Gesellschajten i111 Zeitalter der Aufklarung (Munich: Beck. 1 '!X2). 

3 Roy Porter and Miku1as Teich. l'he Enlightenment in Yational C'ontext (Cambridge: Nc\\ 
York: Cambridge UniYersity Prcss. l9Xl ). 
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religion, in Germany' s Protestant states it was associated with both 4 Second, print 
publics could be constructed differently from the one that undermined the Bourbons. 
In sorne cases, print guaranteed política! stability, rather than threatening it.' 
Publicness was, indeed, a universally important phenomenon, but it was also varied 
in its structures and effects We must, therefore, understand it in its complexity, 
remammg sens1t!ve to the changing relationship between publicness and 
subversiveness, as well as the multiplicity of contexts in which this relationship was 
played outc' 

This article examines enlightened publicness in late eighteenth-century 
Prussia. lt argues that the enlightened elite there conceived of the public differently 
from their colleagues in other countries. Prussian thinkers held that print debate was 
beneficia\ to the state. 7 Y et their understanding of print was elitist, deliberately 
excluding popular participation. This elitism became the foundation of a unique "bi
cameral" public, one that was split into print and oral parts. The educated 
((;e!ehrten) debated controversia! issues on paper, while oral communication among 
the populace was kept within strict boundaries. After intellectuals finished 
searching for (politically innocuous) truth, reliable people --usually preachers-
distributed the results to the oral sphere. This conceptual division was important 
throughout Germany' s Protestant territories, but it was the cornerstone of Prussian 
enlightened publicness. Historians often note that the German Enlightenment, by 
which they mean its Protestant version, had its own élan. Henri Brunschwig argued 
long ago that Germany had the most "complete" enlightenment in Europe, holding 
that Germans critiqued religion in arder to improve it, not to discard it. x This article 

1 llimit this discussion to Gennany·s northern Protestant regions. Catholic Germany had its 
0\\11 cnlightcnment. but it functioncd according to differcnt mies. Württcmbcrg. though a Protestan! 
kmgdom in southern Gcnnany. recmited its prcachers and ministcrs much differcntly. For that 
rcason. It is also cxcludcd hcrc. For a discussion of Württemberg's political system. sce James Allcn 
Vann. The .\ fuk111g o fa .\'rate: lriirttemherg, 1593-1793 (lthaca: Cornell University Press. 1984 ). 

' Richard Shcr. for c:xample. has shown how the enlightened elite in Scotland conceived of 
thcir \\ork as a bulwark against política! unrcst. Richard B. Shcr. Church and r 'niversitv in the 
.\'cl!l/i.,IJ Cnlig/¡ten!llent: rhe .\!oderate Literall of Cdinhurgh (Princeton. NJ.: Princcton UniYersit\ 
Prcss. l 085 ). 

'' John Christian Laurscn·s "Kantian Politics 3· The Subvcrsiye Kant- Thc Vocabulaf) or 
Public and Publicity ... Folitical Theorv 14. no. 4 (1986): 584-603 is cmcial here. because he shm\s 
how Kant modulated his subYersiwness by setting it in a broader temporal context. 

- Johann Friedrich Zéillncr. whom l discuss further bclow. defended publicit: in a legal case 
agamst him b:- cíting the elite debates about the ncw Allgemeine loandrecht (1794 ): .. And thcsc 
ldiscussionsl \Ycrc in no way forbidden as contrary to thc laws. but \YCre acccpted gratefully as a 
contribution for illuminating an importan! issue from all sides ... (Johann Friedrich Unger. ed .. Prozess 
des Buclulrucker [ ·nger gegen den Oherkonsistorialrath Zi!llner in Censurangelegenheiten \l'e,gen 
e/1/e., ¡·erhorenen !3uchs. "-1 us den hei Einem f!ochpreissl. Kammergericht verhandelten Akren 
)'()1/ltcim/ig ahgedruckr (Berlin: Johann Friedrich Ungcr. 1791 ), 70). 

x Henri BnmsclnYig. Enlightenme111 ami Romanticism in eighteenth-centurv Frussia 
l Chicago UniYersity of Chicago Press. 1974): originally published as La crise de I'Uat prussien a la 
¡; 11 du .\·¡ JJ!e siécle el la genese de la 111enralité romantique (Paris: Prcsses uniYersitaires de France. 
l'J47) This is tme only for Germany·s northern Protestan! territories. See (n.4) abo\e. 
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does not accept Brunschwig's explanation for German Romanticism's rise, but it 
cleaves to his insight about the German Enlightenment, namely that it existed within 
a \Veb of interconnections among state, academia, and religion People hailing from 
this environment followed their own paths and bore their own culturally specific 
burdens. 

Religion and state' s interpenetration was the central fact of public debate in 
Prussia 9 This had effects on a number of levels. First, the state oversaw religious 
practice through a network of cons1stories (Konsistorien) These bodies were 
comprised of the educated elite who hired and fired preachers, and also determined 
religious doctrine. Second, religious themes penetrated the entire academic world. 
Prussian academics were often either religiously trained as preachers or theologians, 
or they were sons of the religiously trained. 10 Third, since the Prussian state 
recruited from the universities, people who entered state service were products of 
this academic-religious world. Thus, religion permeated both the state and public 
debate, while the state shaped all public debates, but especially religious ones 

Prussia' s politico-religious constitution had two effects on public discussion 
First Prussia · s elite feared the untutored spoken word over the educated written 
word 11 This fear was historically specific, as it stemmed not from a disdain for 
print criticism, but from fear of religious unrest among the populace. Second, since 
preachers interacted directly with the people, defining their public role became a 
fundamental public issue. A unique combination of overseer and tutor, the preacher 
was the gatekeeper between elite print and common orality. ln theory, he kept these 
two spheres separate. This assured the state that its subjects remained quiescent, 
while giving the elite maximum freedom to uncover truth without consequences. 12 

In practice, however, the preacher breached this boundary, bringing Prussia's public 
to the point of collapse. 

·: For a discussion of the enlightened elite ·s social background. see Hans Gerth. 8ürgerfiche 
lillcff¡gen:: l/111 /ROO.· í:ur ,\'ozwfog¡e des deutschen Frühliheralismus (Gottingcn: Vandenhoeck and 
Ruprecht. 1 '176 ). 

1
" The links among rcligion. education. and state recmitment made this a \\holh masculine 

''orld. For recmitment patterns in Pmssia. see Anthony J. La V opa, (irace. Talent. ami Jlerit: Poor 
,\'1/iilf'nrs. e 'lel'lcal e 'areers, and Professionaf Jdeology m Eighteenth-Centurv (ierlllanv (Cambridge 
and New York Cambridge University Press. 1988). 

11 For O Id Regime · s France · s fear of !he spoken vmrd. see Arlette Farge. Suh\·ersive Worc/.1. 
flllhflC upinion 111 eighteenth-centurv France (Cambridge: Polity Press. 1994): originally published as 
{)¡re el 1/laf chre: f'opmion puhfique au .\11!Je siixfe (Paris: SeuiL 1992) 

12 The dualities that this atmosphere encouraged are clearly displayed in lmmanucl Kant and 
M oses Mendclssohn · s contributions to the "What is EnlightenmentT debate. See 1 mmanuel Kant 
--seant\YOrtung der Frage: Was ist AufkHimng'~" Berlinische .\Jonatschrifi. no. 2 ( 1784 ): 481-494. 
and Moses Mendelssohn. ··ueber die Frage: was hciBt aufkHiren'~'' Berfinische .\lonotsschn/1. no. 2 
( 17X4 ): l';lJ-200. Both texts are reprinted in Erhard Bahr. ed .. TFas ist .lufklarung:J · Thesen und 
/)t'(Í/1/Iionen (Stuttgart: Philipp Reclam jun .. 1974), and James Schmidt What is J:'nfightenment') 
e1g)1teel/th-cennuT ans11'er.1· ami /11'enlieth-centurv questwns (Berkeley: UniYersity of California 
Press. 1996) 
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Prussia' s enlightened public sphere was extremely complicated, rife with 
tensions and fissures Concentrating on print' s subversiveness only obscures the 
politics that lay behind print debate. We must, therefore, consider what subversion 
was and what forms the fear of subversion took. If we wish to understand the 
Prussian Enlightenment · s relationship to the public sphere clearly, we need to 
approach it through the categories Prussians used and consider the tension hetween 
its publics. rather than just the perceived opposition of print and state. 

Prussia's Public Sphere: Theory and Practice 

Johann Salomo Semler is an example of the ínterconnections that characterized 
enlightened publicness in Prussia11 As a professor at the University of Halle. a 
theologian, and a member of the print elite, he shared the ambivalence that Prussia's 
enlightened elite felt toward free debate. This ambivalence was prominent in his 
theology, in which he carefully balanced the benefits of academic research against 
the pitfalls it presented for the uneducated. In order to soften religious debate's 
effects on common people, Semler constructed a public sphere that separated 
academic debate from religious practice. 

ln 1774. he published his main contribution to Prussian publicness, heatise 
o11 the Free !m·esliRation ol the Canon, which became a benchmark in the public 
sphere·s development 14 ln it Semler defined two publics. On the one hand, there 
vvas a religious public, in which preachers ministered directly to their flocks. On the 
other hand, there was an academic public--an elite, literary space that allowed 
experts to debate theology openly. The local preacher was perched between these 
tvvo spheres. since he was aware of both the debates' contents and bis flock's 
limitations. Thus. Semler defined the preacher' s role carefully, writing 

But thcologians must not lthrough 1 their abilities transform those bol y 
truths. ''hich the Christian religion constitutes in people. Thc lpeoplel 
require much less elevated matter and fonn to be good Christians. \\hich 
trained and able preachers !Lehrerl must kl1ü\\. in order to be good 

l' preachers. · 

1
' Karl Aner. lJie Theologie der Lessingzeit (Halle/Saale: M. Niemeycr. 192Y). 

1 1 Johann Salomo Semlcr. . ~hhandlung \'on Ji'eier [ 'ntersuchung des Canon: nehsr Annmrr 
u uf die rühingische T 'ertheidigung der Apocalvpsis Theil!. (Halle: Carl Hermann Hemmerde. 1776 ). 
1 had access to a reYised Yersion of 1788. 

1
' .. Aber nun müssen Thcologi ihre Geschicklichkeit nicht vemandeln in diejenigen 

gbttlichen Wahrheiten. \\elche die christliche Religion in den Menschen ausmachen: diese brauchen 
~ icl \Yeniger in materia und forma intelligendi um gute Christen zu seyn. als so und so geübte und 
(!.eschickte Lehrer wissen müssen_ um gute Lehrer zu sevn... Semler. . .J.hhand/ung. 168 (Al! 
~ ' 

translations are my mm.) 
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In Semler's public the preacher determined what his flock needed. Ye( the 
processes of translation and dissemination of new ideas into practice was fraught 
with danger. lf the preacher could not negotiate the dangers well, enlightened 
improvement of religion and state would be impossible. 

Semler' s ideas crystallized an emerging consensus within Germany' s public 
sphere Most educated Germans agreed that true enlightenment did not rock the 
boat. and since enlightened debate could be either good or bad, it had to be 
regulated 1

(' Neve1iheless, by the late eighteenth century sorne preachers had begun 
disseminating radical theological ideas through their sermons. A few preachers, for 
ex.ample, became Socinians (Unitarians) and preached that the Holy Trinity was 
false and Jesus not divine. This was fundamentally a política! problem, because 
doctrinal changes upset the delicate balance between print and oral publicness on 
vvhich the Enlightenment in Prussia had been built 

Throughout the l780s, radical doctrines spread across Germany, undoing the 
Semlerian public sphere. Although one historian has argued otherwise, the growing 
conservatism in this period was due only in small measure to Enlightenment thesis 
being overwhelmed by its antithesis. 17 It was, in fact, the danger of common people 
speaking religious nonsense that inspired fear across the across the political 
spectrum. We can understand why conservative Prussians would fear talk among 
the masses~ they always had. For the liberal, enlightened elite, however, the issue 
was equally important, since subversive talk threatened them, too. Thus, during this 
period. it was actually the enlightened elite, working within the state, who repeatedly 
fought against unauthorized distribution ofheterodox ideas in the oral public 

ln 1788, the final sign that Semler' s public had disintegrated carne with 
Prussia's Edict on Religion. Registered one year before the French Revolution's 
outbreak. it required that preachers teach Christianity's fundamental truths--the 
divinitv of Jesus, the truth of the Bible, and the triune God. Although historians 
ha\·e pmirayed it as a counter-enlightened reaction, the Edict on Religion was 
intended to recover the Prussian public sphere' s oral/print balance 1 

x 

Johann Christoph Woellner, head of Prussia's Religious Ministry 
( (;eistliches Departement), was behind the edict. l cannot discuss the mythology 
that surrounds Woellner and his policies here. l will note, however. that historians 
consider him the Counter-Enlightenment' s ringleader, because many of the 
enlightened opposed the edict 19 Y et, many of Germany' s enlightened al so 

Ir· See Werner Schneiders · discussion of German debates about the Enlightenmenf s "tme .. 
nature in lJie ll'ahre . l ufk/arung: zum Selhsrverstandnis der deutschen , iufklarung (Freiburg.: K. 
Albert. 197..J.) 

¡· S te\ e Lestition. "Kant and the End of Enlightenment in Pmssia ... .Jo urna/ o/,\ Jodern 
!f¡,¡nn()5. no. March 1'>93 (1993): 57-\12. 

1' Paul Sclmart;:. LJer ersre Kulturkampf in Freussen um Kirche und ,\'eh u/e ( 17?l?í-l7Y?i! 

(Berlín: Weidmann. l 925). 
1 •, For Woellner and his role in the Edict on Religion. see my disscrtation "Visions of the 

Enhghtenment: The Edict on Religion of l 788 and Political Reaction in Eighteenth-Centun Prussia ... 
Ph D Dissertation. Uni,ersity of California Los Angeles. Los Angeles. CA. 2002. 



supported the edict (the most notable being Semler himself) 20 ln addition, Woellner 
had claims to being enlightened himself, as he traveled through the same institutions 
that produced most Prussia's elite, the University of Halle, Friedrich Nicolai's 
A//¿.;emeine Deutsche Bihliothek, and Freemasonry ln this sense, the edict identifies 
not a reversa! of the intellectual ti de, but a crisis in a tense debate about publicness, 
boundaries. 

The problems in Prussian' s public are clearest in the dismissals of J ohann 
Heinrich Schulz and Karl Wilhelm Brumbey. Both were Prussian preachers; both 
vvere dismissed for violating the Edict on Religion. Although one historian has 
anointed them victims of the Prussia' s counter-enlightened reaction, their stories 
blur simple oppositions 21 Schulz was dismissed for his heterodox teachings, but 
this came only after the enlightened bureaucracy had repeatedly failed to remove 
him for other offenses against the public. Brumbey's situation is even more 
revealing. He was dismissed and banished from Berlín, because his theology was so 
objectionable that it threatened Woellner and the enlightened elite. Tracing Schulz 
and Brumbey' s histories will expose the unique structure of Prussia' s public sphere, 
while otlering another window onto the politics of publicness in eighteenth-century 
Europe. 

The Ponytail 

On 13 September 1793, the Prussian state dismissed Johann Heinrich Schulz, after a 
decade of conflict over his heterodox writings and sermons. The case had become a 
cause célebre, with books and articles appearing across Germany that decried the 
··attack" on the Enlightenment22 Historians have accepted this view, even though it 
misses the real point of the affair23 Schulz had been the subject of controversy for 
eleven years before he was finally dismissed, but it was only after 1788 that a 
conservative Prussian state pursued him. For the previous six years, Prussia's 
enlightened elite had fought among themselves over Schulz' s remo val Telling the 

2
' Johann Salomo Semler. lJ. .!oh .. Salom . .\'emlers 1 ·r>rtheidigung des Kiinigl. f'_'dikts \'om 

')lr>ll .Jul. ! 7 8H. 11·ider die fi'eimiithigen Hetrachrungen eines [ ·ngenannten (Halle: Johann Gottfried 
Heller. 1 n8) 

21 Paul Sclmartl. ··oie beiden Opfcr des Preussischen Religionsediktes 'o m 9. Juli 1788 
J.H. Schulz in Giclsdorf und K.W. Bnunbey in Bcrlin.-- Jahrhuch Júr 8randenhurg:~sche 

Kinhen¡zeschichte 27.28 (1932. 1')33): 102-155.96-122. 
':: SclnYartz· s f.:ulturkampf is thc the classic work in this tradition. lt is oftcn cited as 

cYidcncc ncgatiYc YiC\\S of Woc\lner. Sec also Johannes Tradt Der Religionsprozess gegen den 
l.opf,ichulzen (} 791-1 799;: e in Beitrag zur protestanlischen Lehrpflicht und !"ehrzuchr in 
FJrmulenhurg-Preussen ¡ze¡¿:en J:'nde des 18. Jahrhunderts (Frankfurt am Main: New York: P. Lang. 
1 ')')7) Fritz Valjm e~·~ article --Das Wocllnersche Religionsedikt und scinc geschichtliche 
Bedeutung .. takes <; diffcrent approach. sidestepping this íssue by positing an altcrnate historical 
lramc\\ork. Sce Fritl Valjavcc. Karl August Fischer. and Mathias Bernath .. !usge11'!'ihlte .!uf.imze 

(Münchcn R. Oldcnbourg. 1 %3). 294-322. 
2

' Sclmartl. --optcr .. 

-----------------------------------~ 
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full story will reveal how deeply the enlightened elite was irnplicated in the barrier 
between print and orality, while providing a crucial backdrop against which we rnust 
understand Woellner · s edict. 

Schulz · s troubles began in 1782, when he intervened in a dispute between his 
peasant congregants and their abusive landlord24 He had the landlord. AF. 
BuBmann, jailed for rnistreating the peasants. and BuBrnann responded by having 
Schulz reported to the authorities for eccentric behavior2

:; A conternporary account 
summarized the charges this way: 

Fírst. that thc accused based bis tcaching on Fatalism. Second. that he 
preached thesc l teachings] to thc conummity in his pon~ tail and not mth a 

. d d 1 . 26 
"1g or a o me 1a1r. 

The accusation is consistent with early-rnodern practices of denunciation. Local 
intrigues rather than state surveillance set justíce in rnotion. 27 The substance of 
BuBmann' s denunciation is. therefore. of decisive importance, sin ce it would ha ve 
emphasized Schulz · s vulnerabilities. These lay in two areas 1) Heterodoxy was 
suspect because it could unsettle the populace; 2) The wig was a syrnbol of the 
preacher' s social position These two vulnerabilities were rooted in the Prussian 
construction of separate public spheres. 

On March 21. 1782, the Superior Consistory ( Oherkonsistorium) in Berlin. 
Prussia' s highest consistory, called Schulz to answer the charges. The consistory 
\Vas packed with "enlightened" religious leaders; their names read like a who · s who 
of Berlin · s service elite, including Anton Friedrich Büsching, Johann Samuel 
Diterich, Karl Friedrich von lrwing, August Friedrich Sack, Johann Joachim 

= 1 Thc historical background is based on Tradt Religiomprozess, 5-21. 
> This section is based partially on published documents available in Karl Ludwig Amelang. 

X.elrgions-fJrocess des fJ. ,'-,'e/¡. zu G nebst dessen eigenen gerichtlich iibergebenen 
1 áihculigungsschrift sciner Le/11-en (s.l.: 1792): Amelang. 1 átheidigung des Frediger Schul:: in der 
::.\1 eiten lnstanz (Hamburg: Hoffmann. 1798): Amelang. Lur 1 "ertheidigung des Frediger Herrn 
,\c/url::. zu CJielsdorf. ll'ilkendorf und Hirschfelde (Berhn: Vieweg. 1792): Leopold Yolkmar. 
l?.e/¡gions-l'ro::ess des !'redigers Schulz zu (rielsdorf genannt Zopf\·chulz. eines L¡chtji-eundes des 
ucht::ehnten .Jahrhunderls (Leipzig. 18..J.6). Schulz and BuBmann had quite a history. BuBmann had 
m<IITied Schulz' s sister. despitc the preacher· s disapprm aL and the two had airead:- come to blm' s 
m cr thc contcnt of his scnnons. (Tradt. Uer J?.eligionsprozess. !..J.). 

2
' --oer yor ~:üglichsten dicser Besclmerden bestanden darin. daB der Angeschuldi¡:,rte. cinmaL 

scinc Lchrcn auf den Fatalismum gründe. und hicrnüchst selbige im Zopfc und nicht in ciner Pemque 
odcr gekr~1nsclten Haarcn der Gemeinde \Ortrüge .. Amelang. I útheidigung. 20. 

=· For more on these practices, see DaYid Warren Sabean. l)oH'er in the l11ood: popular 
culture ami \'llloge discourse in earlv-modern Germanv (Cambridge and Ncw York: Cambridge 
Un!\ crsit\ Press. 198..J.) and Lynda1 Ropcr. Oedipus a/1(1 the /)evi/" ll'itchcrafi. Sexuolitv. ami 
R.el1gwn ·,n t_'arlv-.\ Jode m t._' u ro pe (London and New York: Routlcdge. 199..J. ). The inycstigation 
actual!~ began \Yith Schulz's immediate superior. Friedrich August Hanses. Inspector and Chief 
Preacher in Strausberg. Schul;. successfully defended himself against this intial im estigation. but 
Bismarck scnt anothcr letter of complaint to the Superior Consistory in Berlin. which then began its 
mm imestigation. (Tradt. Religio11.1prozess. 13-16). 
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\J¡c/wt!IJ S~u1rer Preuchen·. Ponytml.~ und Enrhus1Us1n: ()!/ the !.lfii/TS uf l 17lh!Jcnes.' 1n ;~·nl1ghremnem /'nn'w 

Spalding, and Wilhelm Abraham Teller 2 x lnitially, the members asked Schulz to 
explain his teachings 29 He replied that he taught-only that ratíonal laws governed 
God' s universe, and that human beings were bound by them 30 He called this 
Determinism. not Fatalism, adding that this meant only that bad acts inevitably 
brought bad consequences 

The consistory' s members were predisposed to give Schulz doctrinal leeway. 
as long as he emphasized reason31 This appears to stem from enlightened tolerance, 
but it 1s important to recognize other, less "enlightened" motivations behind this 
policv ln addition to being enlightened men, the consistory' s members worked in a 
vvorld of state power This will be important for understanding the differences 
between Schulz and Brumbey. For the moment, however, we must recognize that as 
state servants, the members had an interest in limiting disturbances, and if such 
occurred, in keeping them local. Thus, however enlightened they were, the 
members were al so quite happy if a preacher' s villages remained tranquil. This 
meant that the most ·'enlightened" policy was often also the bureaucratic default if 
peace was being maintained, the best option was to do nothing 

The ponytail was, however, another matter. When the consistory asked 
Schulz to defend his eschewing of the clerical wig, he responded that his natural hair 
was so thick that wearing a wig overheated his head and made him feel faint. He 
even reported collapsing at the pulpit on occasion32 Nontheless, this explanation 
proved insufficient, as the members expressed serious misgivings about Schulz 
appearing in public without his wig. 33 Sorne members demanded assurances that the 
villagers were not offended by the wig' s absence. Others worried that Schulz' s 
actions could lead to further experimentation preachers everywhere may discard 
their black regalía and put on green robes1 14 We can draw a useful comparison 

=" In keeping \\ith 1ts Protestant origins. the consistory was diYided into two halves--one hl\. 
1he other clerical When Fredcrick William 11 ascended the throne in 1786. the consisto~ had the 
follm\ing mcmbers. Clerical: Anton Friedrich Büsching. Johann Samuel Diterich. Fricdrich Samuel 
Sack (\\ho had recenth succeedcd his father August Friedrich Sack). Johann Esias Silberschlag ((he 
cons1stm-y · s Ion e pietist: he would also die in 1786). Johann Joachim Spalding. and Wilhclm 
Abraham Tcllcr. La}: Fricdrich Gedike. Thomas Philip von der Hagen. Karl Friedrich von lming. 
Johann Friedrich Lamprecht. Johann Christian Nagel. In 1788. Johann Fricdrich Zollner \Yould jo in 
thc clerical si de. Sce Schwartz. Kulturkamp{ for a thorough. though opinionated. discussion of the 
mcmbership. 

Frcderick \Villiam I expelled Christian Wolff from Pmssia becausc his philosophy 
supposedl~ encouragcd fatalism. Frederick 11. of course. invited Wolffback. though without succcss. 
See. Le\YÍS White Beck. !~arfv ( !er111an Phi/osophv: J.: a ni and his Predecessors (Cambridge. Mass .. 
Belknap Press of Harvard Uniyersity Press. l SJ69). 256-275. 

''' Amelang. 1 áthe1digung. 20. 
'

1 Johann Esias Silberschlag was a committed Pietist and thc only mcmbcr of the consisto~ that 
could not be called a rationalist. (Schwartz. J.:ulturkmnpf). 

'~ Amclang. 1 "err!Iel(/igung. 27. 
" On this poi nt. see Tradt. l?.e/igion,prrcess, 17-18. Tradt" s narration of the legal e\·ents is 

excdlcnt. and 1 hm e relied on it hcayiJy for the next fe\\ paragraphs. For the entire exehange 
between Schulz and thc Consisto~. sce Amelang. f 'l!rtheidigung, 20-3() 

'
1 Amelang. 1 "ertheidigung. 27. 



between the consistory' s attitudes toward Schulz' s sermons and those toward the 
wig For the consistory, Schulz's sermons were a localized phenomenon. Not only 
was his audience small and rural, but since preachers worked independently and 
delivered their sermons orally, others were unlikely to his ideas in their sermons. 
Changes in clerical attire, however, were not only easily adopted but also potentially 
unsettling. lf the wig symbolized the gulf between the preacher and his flock, 
removing it changed existing social arrangements and threatened anarchy in the oral 
sphere 

Although so me of the members expressed misgivings about Schulz · s 
ponytaiL the consistory decided, in the end, not to reprimand him for it. This 
appears to be another enlightened policy, but the appearance is deceiving. Schulz' s 
case presented the consistory with a serious problem Prussian law did not, in fact. 
require a preacher to wear a wig, which meant that a reprimand would have had no 
legal force. Any attempts to require a wig would, therefore, have immediately 
beco me a public issue, as Prussia' s scholars would, no doubt, ha ve endlessly debated 
the substance of the affair in print. Since Schulz' s threat was still local, the bigger 
danger lay in giving him print pub\icity Accordingly, everyone decided to drop the ,, 
tssue. 

Unfortunately for the consistory, Schulz refused to keep out of print. In 
1783. he came to the public' s attention with a radical theological work, entitled 
A ttempt at Wl Instruction in Ethics for al/ Humans Regardless (~f Religious 
J)iflerem:es 3

c' Schulz had received the imprimatur from Wilhelm Abraham Teller, 
the most liberal member of the Superior Consistory and one of Germany' s most 
famous enlightened theologians 37 Teller was an extremist on the question of 
publication, believing that just about anything could be published, as long as the 
author used the proper academic tone 3

x However, Anton Friedrich Büsching. 
another enlightened theologian and also member of the consistory. was more 
representative of the mainstream. He denounced the book, arguing that it 
undermined al! religion, which occasioned another official investigation :w 

'' Amclang. 1 ·ertheidigung. 3(). 
,,. Johann Heinrich Schulz. 1 'ersuch einer .inleitung zur ,\'ittcnlchre fúr .\!enschcn. o/me 

[ ·nrcrsclncd der Re/¡g[()nen.· nehsr e1n .'!nhange von den lodesstrajer1, .t vols. (Berlín: Stahlbaum. 

, . . !DR. vol 0,7. 55(J-55~ 
'~ In the publication battle that raged over the Edict on Religion Teller chided his colleagues 

for not showing suffiCJent decomm. He wrote ... it is not as if mcn are discussing togethcr a great. 
importan\ issuc sacrcd to Tmth and Conscicnce. but as if bad-mannercd boys are quarreling about 
\Yho \\011 and who lost a game... (Wilhclm Abraham Teller. Woh/gemeinte lé'rinnerungen an 
OU\\!.elllachre aher doch /eicht zu vergessende ff'ahrheiten aul 1 'eranlassung des 1\.rJnig/. Fdicts die 
J\cllgionsl·erfás.lung in den Preussischen Staaten hetreffend une/ hev Cie/egenheil ezner 
Jnrmducnons¡Jred1gt 1·on D. ff'i/helm Ahrahan1 Tel/er (Berlin: August Mylius. 17X~). 3.) 

,,, On Büsching·s background. sce .J./J/3. Yo!. 3. ().t.f-().t5. For a recent apotheosis of his 
enlightened \ÍJ1ue. sce Peter Hoffman. Anton Friedrich /3uesching r 17:!./-/793): ein Lehen 1111 

!euulrer der .-'!ufk/arung (Berlín: Berlín Verlag. 2000). On his role in denouneing Sehulz. see 
Amclang. 1 ·el'fheidigung. 37: and Sch\Yartz. "Die Bcidcn Opfer. .. 11(). 
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\ /Jchat'i J Suuter f)reuchers, Fonyrwls ond Enrhu \'lO \'11l. ( Jn the Lumh c~t J >uhllcne,.,. 111 Hnlighlenment J>nt.,s/o 

On October 2, 1 783. the consistory recalled Schulz for another interrogation 
Hmv are we to understand this change in the consistory's attitude. corning as it did 
only seven months after the previous investigation had been quietly buried'7 A 
closer look at Büsching's denunciation provides sorne clues. According to 
Büsching. Schulz · s book made three dangerous arguments: 1) that reason cannot 
help us understand the first cause; 2) that God can only appear to us as a first cause~ 
3) that we can derive no moral lessons from a rational explanation of God' s 
existence 4

r
1 From the enlightened consistory's perspective. Schulz had used reason 

to undermine religion--a most unenlightened thing to do. 
Additional context for explaining the consistory' s turnaround comes from a 

revievv of Schulz's book by lmmanuel Kant. 41 Writing in 1783, Kant argued that 
Schulz's theology \Vas dangerous, because it undermined all intervening religious 
authority Protestants historically placed great emphasis on rational assent, 
belie\ing that one agreed to the truth (~fter a religious authority had presented it For 
Kant, removing such intervening authority made rational assent impossible, which 
robbed people of their reason and invited Enthusiasm 42 Kant described the results 
this wav 

From \\hich the coarsest Enthusiasm must arise. which overrides all the 
hcalthiest mtlucnce of rcason. \\hose rights thc author ought to ha ve 

41 endca\ o red to hold u p. 

Enthusiasm had been a política! specter in Germany since Martín Luther coined the 
German equivalen!, Schwdrmerei 44 Enthusiasts placed the believer in direct 
communion with God, which bypassed all structures of authority, such as princes, 
preachers. and even reason itself 

Kant' s position is, thus, particular! y Lutheran and highlights again religion' s 
pervasive effects on public debate in Prussia. As did his colleagues, Kant believed 
that the printed theory of religion had to be separate from its oral practice. This 
division presumed the preacher' s special status, while al so giving him special 
obligations, which is why Kant stated that the preacher ought to hold up reason's 
rights in religion. l will discuss this issue further in the conclusion, but for now we 
must understand two things. First, the preacher was a civil servant, which meant 

1
'' Amelang. l 'ertheidir?.llll\!.. 36. 

11 lmmam;cl Kant. Km:ll·.,. 'werke. yo J. Vlll (Berlin: Walter de Gn¡yter & Co .. 1 ':123). lO-I·l 
1= Sce thc follmYing for discussions of Enthusiasm: Lothar Kreime1~dahl and Norbcrt Hinskc. 

/Ji<:' .lufklárung und die Scllll'cJrmer (Hamburg: F. Meincr. 19~8): Anthony J LaVopa. "The 
Philosophcr and thc Sclmármcr: On thc Carcer of a Gcrman Epithet from Luther to Kant. .. 
1/untington Uhrart· Quarterh· 60. no. 1&2 (ll)l)l)): 85-115: J.G.A. Pocock. "Enthusiasm Thc 
Antisclr or Enlightenmcnt." Huntington Lihrarv Quarterlv (JO. no. 1&2 ( llJl)l)): 7-2X. 

t' .. " oraus denn die grobste Schwármerei entspringcn muB. die allen EinfiuB der gesundcn 
Vernunft auf11cbt. dercn Rcchte glciclnvohl dcr Herr Verf. Aufrecht zu erhaltcn bemühcn gc\vesen.-
Kant. TI erke. vol. VIII. 13. 

l-l LaVopa. "Philosophcr." 87. 
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\f¡chael .1. .'<uurer l'reachers. f'onyrm/s and Enrlmswsm: !Jnrhe Lrrmt' of'J'ublrcness ¡n t-nhghremnenf }'mm o 

that he had to carry out the state's orders. Second, only an effective system of 
religious policing could assert reason' s rights. For Kant, Semler, and everyone el se, 
irresponsible preachers made enlightenment a practica! impossibility. 

Kant' s review suggests that Büsching and other enlightened theologians 
sen sed Enthusiasm beckoning in Schulz' s heterodoxy-and if not Enthusiasm, at 
least a vague threat to order. Schulz responded to these doubts by digging himself a 
deeper hole. On November 8, 1783, he sent the consistory a defense, entitled 
"Necessary Defense of the Publication of My Book Attempt at an lnstruction in 
Ethics for all Humans Regardless of Religious Differences," wherein he argued that 
the consistory had no right to attack him for what he published as a scholar

45 
The 

members thought this response impertinent, since they were duly charged with 
overseeing his activities. To make matters worse, he also held that the entire 
investigation was beside the point, because in his view he should be judged by his 
people' s behavior and not by the doctrines he taught them. This amounted to a 
declaration of independence from the consistory's oversight, and the política! 
implications ofthis required that Schulz be silenced. 

On December 4, 1783, led by Büsching, the consistory wrote a letter to the 
Department of Ecclesiastical Affairs ( Geist/iches Departement), asking that Schulz 
be dismissed for undermining religion 4

(' Schulz was lucky that Karl Abraham von 
Zedlitz headed the department at the time 47 Zedlitz was a member of the 
enlíghtened elite and was famous for defending writers against censorship. He 
defended Schulz by offering a classic "enlightened" definition of the freedom to 
publish. He wrote 

That Schulz does not deserve thc proposed reprimand_ as he is responsiblc 
only to the public for the philosophical-spcculative scntcnces infuscd 
throughout his book_ and that the Consisto!)_ as a religious collegmm 
responsiblc for preachers and conummities. only has thc right to expect that 
he lthe preacherl keep his conummity in order and \caves no doubt that he 
teaches people to have good attitudes. and dirccts their will to the Good_ 
and that he is determined to refine thcir impressions and inclinations 4~ 

1
' ·- Abgenothigtc RechtJertigung über die Herausgabe meines Buches: Vcrsuch einer 

Anlcitung ;.ur Sittcnlehre für alle Menschen olme Unterschied der Rcligion... Amelang_ 
1 ·errheulir?.llll\!.. -1--L Tradt. Re/irzionsprozess. 19 

¡,, A~nclang_ 1 'errheid/g¡rng, -1-6. 
1- On ZedlitL in generaL sce Peter Mainka. Karl .-lhraham von Ledlitz und [,eipe (! 731-

1 -'J3; · f:'ill _,chfc,¡sciwr .·ldliger 111 !Jiensren 1·/·iedrichs 11. und Vriedrich ll'ilhelms 1! von Preussen 

(Bcrlin: Dunckcr & Humblot. 19()5). 
IK --daB der Schulz die angestellte Rüge gar nicht yerdiene_ daB er die in seinem Buche 

cingetlossene philosophisch-speculative S~itLe nur gegen das Publikum zu Yerantworten habe. und 
daB das Consistorium als ein_ den Prcdigern und der Genmeinde yorgesetztes geistliches Collegium 
nur darauf ;:u sichern habe. daB er seine Gemcinde im Guten festhalte und nicht wankend mache. ob 
er sie gutgesinnten Mcnschen bildc. ihren Willen aufs Gute LU lenken und ihre Neigungen und 
Empfindungen ;_u yercdeln sich angelegel1 seyn lasse... Amelang. 1 'errheidigung_ -1-7. 
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Zedlitz · s response saved Schulz, but its substance al so suugests the increasinu 
b b 

tensions in Prussian publicness, which would overthrow Semler' s ideas. 
Although Zedlitz agreed with his colleagues that public debate had 

boundaries, his response also implied great tolerance for deviations. This is evident 
in his characterization of the preacher' s role. Zedlitz omitted scripture from 
religious practice, and called for preachers merely to refine the people' s impressions. 
ln demoting scripture he joined a tradition of religious criticism that dated back to 
Gotthold Lessing and Samuel Reimarus, who had emphasized moral examples over 
the Bible · s historical truth. cl'J This vision put Zedlitz in conflict with much of his 
"enlightened" consistory, for whom scripture remained central to religious practice. 

Contrary to Zedlitz's position, scripture was fundamental to the practice that 
anchored oral/public division. Protestant preachers interpreted the text for their 
people, modulating its message to keep vulnerable heads and hearts cool. Without 
scripture, the preacher' s role diminished. and Enthusiasm beckoned. Sorne were 
more sensitive to this than others, which may explain why the consistory' s 
enlightened members wanted Schulz' s termination, whereas the enlightened Zedlitz 
did not. Thus, as long as Schulz did not openly preach Enthusiasm, the enlightened 
elite could go either way on the dangers he presented. More generally, however, this 
division raises an important theme that l will take up in the conclusion: no matter 
how "enlightened" Zedlitz was, he did not speak for the "Enlightenment," as there 
was always a spectrum of opinion on the boundary between print and orality. 

Schulz was uncowed by the mounting scrutiny. Between 1784 and 1786 he 
published six more radical books50 On 5 February 1784, the consistory again 
unsuccessfully petitioned Zedlitz to punish Schulz51 Schulz kept working, 
nonetheless. In 1786, he published Proof (~f the Vast DUference Between Morality 
und J?..eliKion, in which he argued that religion and morality were unconnected. )

2 

He \vrote 

1
'' Lessing·s thought vvas cmcial to this critica! approach·s dcvelopment Sec. Aner. 

lheologie: and. cspecially. Karl Barth. JJie protestcmtische 'l'heologie i111 19 . .!ahrhunderl: lhre 
1 ·on:es~luchte une/ dwe C!eschichte. 3rd ed. (Zurich: Evangelischer Vcrlag AG. 1 %0) 

. "' The titles are Johann Heinrich Schulz. Fredigt üher die fa/schen Lehre von emgen 
f-{¡J//enstra(en (s.l.: s.d. ): Schulz .. lntwort der ll'elt/iche :';!ande a uf die ,\'upplik. ll'eiche der f'rotesl. 
( ielslliche Friecl. (/crn Uidke üher die Yichtahschaffúng des geist/ichen Stondes hei 1/men 
clllgerichtet ha!. (Amsterdam. 178-l): Schulz. Beurtheilung der vertrauten !3rief'e, die Religion 
hetreffend nm¡ 1 úfásser der . lntworl der ll'eitlichen 5)Uinde. (Amsterdam. 178ú): Schulz. !Jer 
Fntlan·te .\foses Jfemlelssohn oder vOI/ige .lufkltirung des rtitselhaflen Todeverdru(Jes des .\1..\f. 
( Amsterdam. !78ú ): SchulL. lé'rll·eis des hiJmnelweilen [)nterschieds der Afora/ l'0/1 der Rellgion 
(Frankfurt and Lcipzig. 1786): Schulz. Phi/osophische Betrachtungen ueher Theologie une/ Religion 
liherlwupl. une/ die ¡Odische Insonderheit (Frankfurl und Leipzig. 178-l ). 

'
1 Amclang. 1 áthe{(ligung. 53. 

'~ Amclang. 1 'ertheidigung. 78. (1 hm e uscd a la ter edition of this \YOrk: Johann Hcinrich 
Schul;. Fn1 eis des hinm1ehl'eilen [ ·ntersc/¡ieds c/er .\foral l'0/1 der Religwn. nehsl genauer 
h,'slinnnung der Rcgriffe l'on 7heo/ogie, Re/igion, J.:irche und (protestantischer) Hierarchie. une/ des 
1 ·crhciltnisses dieser [)inge zur .\foral und Zl/111 Staate (frankfurt and Lcipzig. 1788)). 
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Out of al! thesc incontrovertible reasons comes thc completcly indisputable 
truth: that no statc. no society. no cstablishment-\Yhethcr called prince or 
master. or consistory-no pricst. no father or mother. in short. ncithcr an 
association nor any single pcrson may command fcllow human bcings in 
thcology and rcligion. or non-theology and non-religion Hcre each 
indi\ idual human bcing is his O\\ll and only Ja,,giYcr 53 

For the consistory the new book was the last straw. lf religion and morality were 
unconnected, then the Prussian Enlightenment would collapse, because reason 
vvould lose its rights and the consistoy its authority. On 14 September 1786, again 
led by Büsching, the consistory complained to the Department of Ecclesiastical 
AtTairs Zedlitz. however, stood firm and (wisely. it turned out) refused to put the 
issue before the new king, Frederick William 11 54 

Had Zedlitz brought Schulz's case before the new king, a full-blown judicial 
investigation would have resulted, since Frederick William Il was more conservative 
on religious matters than his predecessor, Frederick 11, had been. Beyond the tactics 
involved. however, Zedlitz's resistance to his consistory highlights the growing 
disunity among the enlightened. Although he had the power to reprimand Schulz. 
Zedlitz chose not to do so. The reason he gave is at once instructive and foreboding. 
Zedlitz held that Schulz should be left unmolested, because the consistory had no 
evidence that he preached bis ideas from the pulpit 55 This was specious, sin ce there 
was ample reason to believe otherwise. Nonetheless, Zedlitz' s position suggests that 
Schulz was becoming a serious problem. Faced with an uprising in the consistory. 
Zedlitz retreated to a mínima! standard ofbehavior that seemed uncontestable. 

Schulz stayed out of trouble until 1789, by which time the political climate in 
Berlin had changed dramatically. In early 1788, Woellner had ousted Zedlitz from 
his positions as head of the Department of Ecclesiastical Affairs and Ministry of 
Justice (.Justiz Ministerium). The conservative mood that descended on Prussia 
became manifest in the promulgation on 9 July 1788 of Woellner' s Edict on 
Religion Although sorne took this as a bad sign for the Enlightenment, it is 
important that Schulz got into trouble with the new king for the same reason that he 
had been in trouble with the enlightened consistory: he violated the boundary 
betvveen the oral and print spheres. 

lt is. therefore. appropriate that Schulz's next scandal stemmed from the 
hiring of a new preacher. lt began when Major General Otto Friedrich von Pfuel, 
Schulz's friend and patron, hired a preacher under a heterodox vocation. 

'' "Aus allen diesen unbestreitlichen Gründen geht die ganz umvidersprechlichc Warheil 
hef\ or: daB kein Staat keine Gesellschaft. kcine Obrigkeit. sie mag Fürst und Landesherr. oder 
Consistorium heiBen: keine Priesterschaft kcin Vater und Muttcr. kurz. weder einc Gesellschasft 
noch irgend ein eiwelner Mensch.--über die Theologie und Religion. oder Nichtthcologie und 
Nichlreligion irgcnd cines ihrer Nebenmenschen das allermindeste w gebicthen habcn. Hicr isl sich 
cin jeder cin;:clner mensch. sein cigener und cinziger Gcsctl.geber." Schul; .. 17nl'els. 87. 

. '' Amelang. J 'ertheid1gung. 36: Schwartz. "Opfer." 126-\28. 
" Tradl. I?.ehgwn.,prozess. 21. 
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Traditionally preachers were hired to teach Christianity's fundamental truths, such 
as the trinity and Jesus' divinity. (lncidentally, this is exactly what the Edict on 
Religion demanded ) Nonetheless, von Pfuel's vocation omitted these precepts, and 
Schulz took the blame. When Frederick William ll learned of the heterodox 
\ ocation. he ordered von Pfuel to use a traditional vocation and announced his 
intention to get Schulz: 

My dear Major General von Pfucl. apparently the notorious Preacher 
Schulz. \\hom I ,,¡¡¡ expcl presently. conccived of and composed the 
vocation that you sent to me without any afterthought. 

56 

ln spite of this letter's tone, Schulz disappeared from the scene. lt was dated June 
1789, and the court probably put Schulz's case aside, while events in France 
unfolded Nonetheless, his enemies did not forget him. 

On 13 August 1791, the king ordered another investigation, and Woellner 
dispatched two agents to Schulz · s villages as spies, who would collect the evidence 
that Zedlitz had once demanded. 57 U pon arrival the agents discovered that Schulz 
w as out of town. so they interviewed a young boy, who told them that Schulz taught 

1 . Thcre is onlv one God 
2. God does not punish people. he only induces them to act better. 
3. Jesus \\as onh a wise man. not the son of God. 
-t. Jesus dicd because he -vvas pcrsecuted. He did not die for our sins. 
5. God cannot speak to humans. 
6. Jcsus performed no miraclcs. 
7. Prayer is unnecessary. because God only acts in accord \\Íth Jm,s. 
X. Our bodies die and never rise again. 
9. There is no final resurrection. Our sou1s leave our bodies 

inuncdiately upon death. 
1 O. There is no Hell. Evil people are just sent back to the world to 

become smarter and to ¡¡,e better. 
1 l. The Bible is a human product and is. therefore. tla\ved. '~ 

Although the repo11 is hostile in origin, it still suggests that Schulz strayed from 
o11hodoxy. This was important, since Woellner now had documentation that he 
could forward to the consistory for action. 

ln a remarkable turnaround, however, the consistory refused to pursue 
Schulz. Rather than prosecute the case. the members concertedly did nothing. 
hopmg that everything would go away. Nonetheless, with the king watching, they 

'' ··Mein licbcr Gcnerai-Major von Pfuel. vermutlich hat der berüchtigte Prediger Schulz. 
den ich nüchstens fortjagen \\erde. diejenige Vorstcllung und Vocation aufgesetzt. welche ihr mir 
;_u;_usendcn kcin Bedenken getragen ..... Amelang. 1 "ertheidigung. 64. 

,- Amelang. 1 'ertheidigung. 77. 
'~ Amelang. 1 'ertheidigung. 82. 
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could not simply bury the case, and on 30 March 1792, seven months after Woellner 
had authorized the investigation, the consistory offered a surprising act of defiance, 
finding that although Schulz was no longer legally a Lutheran preacher, he remained 
a Christian of sorts and deserved, thus, to be tolerated under existing laws. 59 

The acquittal left Frederick William nonplussed. He took the case from the 
consistory and sent it to the Aulic Court (Hqfkammer), Prussia' s highest court, along 
with orders that Schulz be convicted, which promptly occured. The King then 
sought to make an example of the disobedient consistory. He singled out Wilhelm 
Abraham Teller for punishment, suspending him for three months without pay, with 
the unpaid salary designated for charity. Meanwhile, Schulz lived on the charity of 
his friends until 1798, when he obtained a job as an industrial inspectorc,o 

The consistory' s efforts in Schulz' s defense are surprising, considering how 
they had earlier tried to remove him. Y et, this change makes sense, if we loo k at the 
oral/print division from the opposite side. Woellner intended the Edict on Religion 
to protect religious practice, but in this it failed completely. Too many bureaucrats 
resisted the measure for it to be implemented seriously. Moreover, while the edict 
languished, the enlightened who opposed the edict assiduously published attacks on 
it and its authorG 1 This offended Woellner and only exacerbated the original 
problem that the edict had been meant to solve. Now the oral and print spheres were 
truly collapsing, and on 19 December 1788, Woellner responded with the 
Censorship Edict, which allowed the state to suppress works that attacked the Edict 
on Religion. In doing so. however, Woellner threatened the print half of the 
ora\/print divide. Since print had been devoted to public reasoning, the Gelehrten 
suddenly felt their print freedom was under attack. Given the choice between a 
heterodox rural preacher and a zealous state minister, the consistory sided with 
Schulz over Woellner 

Woellner' s edicts transformed Schulz from a threat to the enlightened 
establishment into an enlightened hero. The same consistory that had tried 
repeatedly to tire Schulz was unwilling to support an edict that silenced people like 
him. This shift in public discussion throws into relief the complexities behind 
Prussia · s public. As we will see, the real litmus test for the Prussian Enlightenment 
was whether an individual threatened the public sphere' s stablility. What is 
important is that what constituted a threat changed constantly, as will be apparent in 
common front that all civil servants showed the edict's other victim, Karl Wilhelm 
Brumbev. 

'' Volkmar. Religions-Frozess. 167. 
,_,,. IIJ/5. Yol. :n. 747. 
'' 1 Carl Friedrich Bahrdt's anonymously published Das Religions-J:'dikt. !:'in !"us1.1pie/ mfúnf 

. ¡ 11 (zlir¿_en. /'in e .'-,'kizze. r·on Vicolai de m .!iingern (Thenakel 1 Vicnna]: Johann Michael Bengcl. 17X9) 
1s an ~'\amplc Thc tc'\t is reprinted in translation in BahrdL The Ldicl ofReligion. . l C 'omedv mul 
'/he .'llmT and /Jian· o( lllV !m¡msomnent. trans. John Christian Laurscn and Jo han \an dcr Zandc 
( Lmham. Bouldcr. N e\\ York. Ü'\ford: Lc'\ington Books. 2000). 
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The Enthusiast(,2 

On 1 O May 1796, just after midnight, a police officer Voigt and his assistant Grothe 
escorted Karl Wilhelm Brumbey out of Berlín and into exile in Baruth (Saxony). 
According to Police Commissioner Friedrich Philipp Eisenberg's report, the action 
went so splendidly that local residents were left unaware 63 Brumbey' s break with 
Berlin was complete, but to prevent further trouble, Eisenberg reported that he 
would, "'have him watched everywhere, to which purpose l have already informed 
the authorities in Baruth of what he is like. ,(A Brumbey has been linked with 
Schulz, though the situations differed markedly. First, Brumbey was physically 
expelled from Prussia. Second, this happened without any "enlightened" resistance. 
Finallv. bv comparison to the media coverage of Schulz, Brumbey was almost 
ignor~d (,,-

The ditTerence in the establishment' s attitudes is explained by each man · s 
position in the Gennan cultural context. Although Schulz was on rationalism' s 
fringes, he remained a rationalist Brumbey, however, was a declared Enthusiast, 
which threatened the entire religious structure. Eisenberg' s report betrays a leve! of 
suspicion that was probably common among the elite. After reporting on the 
deportation, he noted that Brumbey' s friends had held a meeting from 5 until 7 the 
same day (whether in the morning or evening is unclear) at which one speaker 
lamented the ··current persecution of true-believing Christians_,c,G He added that this 
speech was given in such an enthusiastic tone that this "sect' s'' ill intentions were 
obvious Eisenberg' s actions shed light on the differences between Schulz and 
Brumbey In arder to get such details, Eisenberg had to put the group under po/ice 
surveillance. Whereas Schulz had merely merited visits from Woellner' s personal 
agents, Brumbey and his colleagues were under intense state scrutiny. Part of this 

rr: Sec La V opa. --pJülosopher. .. )o;5-'J l. for a discussion of thc philosophical relationship 
bci\\CCn .\clmó/'1/lf'rei and Enthuswsmus in thc Gcrman Enlightcnmcnt. 

,_, GSta PK. l. HA Rep. %. Nr 222D. Bmmbey. Prediger in Berlin 17%-97. (unpaginatcd) 
Thc lcttcr is dated M<n 10. l7'J6. 

rr 
1 ··oamit d~r Bmmbey im Auslandc keine Meutcrei mache: so werdc ich ihn übcrall 

beobachtcn ;:u !afien suchen. ;:u \Yclchen Ende ich schon in Bamth der dorthigcn Obrigkeit ihn so 
geschildert ha be. \\Íe cr ist ... ·· GSta PK. J. HA Rep. %. Nr 2220. Bnunbe~. Prediger in Bcrlin 17%
'J7. (tmpaginatcd). The lctter is dated May 10. 17%. 

Ir< Among thc IJ)o; publishcd tcxts that are available in Dirk Kcmper·s microfilm collcction 
.\ !isshrauchre Aufklónmg} Schnften zum ¡weussischen Religionsedikt vo111 9 . .!uli 17K?-i (Hi1desheim: 
Georg Ohns V crlag. 19'J6) cight cm cr Schulz · s dismissaL whi1e not one cmus Bmmbey. The same 
is true for thc journal litcrature on the cdict. A1though Schulz's tribu1ations appear tluec times. 
S rumbe\· s dismissal mcrited not onc comment. (l llave rclied on the Akademie dcr Wisscnschaftcn 
;:u Gottingcn · s indispensable Jndf'x deutsch.,prachiger Leitschrifien: 175 O 1 ?-! 15 to verify this fact. 
Thc te:-;\ \ crsion of the index is Klaus Schmidt. cd .. Jmlex deutsch.,pracl11ger leitsclmften. 1750 
l.\ 15 (Hildeshenn Olms Verlag. 1'J<J6.) The online yersion is aYailab1e at www.gbY.de.) 

'r' --über die jct;:tige Verfolgung der der rechtglüubigen Christen ... GSta PK. l. HA Rep. %. 
Nr 2220. Brumbey. Prcdiger in Bcrlin 17WJ-'J7. (unpaginaled). The 1e\1er is dated May JO. 17% 
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can be explained by the state' s accumulated experience. lt was 1796, and the 
government had grown more repressive since the French Revolution But this does 
not explain the relative ease with which Brumbey was dismissed. Bureaucrats still 
had opportunities to resist the edict's implementation inthis case, but exploited none 
ofthem. 

Brumbey was ousted so unceremoniously because he threatened the entire 
establishment On the one hand, he worked within Berlin' s environs and. on the 
othec preached Enthusiasm. Woellner provides good example of the elite reaction 
to the dangers Brumbey presented. In a letter to the king, dated 16 February 1796, 
he reported 

1 see Brumbev as a eonceited sectarian. puffed up with spiritual pride. !He! 
\\ ants to make inroads among the eommon peop1e and set himself up as 

1 . . 1 (,7 somet 1mg specta . 

Brumbev had violated the boundary between print and orality in the worst way 
possible. PufTed up with pride and close to the people, he threatened the service 
elite· s social status. Woellner articulated the dangers more clearly in a subsequent 
report. lt listed eight charges against Brumbey, which are paraphrased below 

1 ~ That Brumbey is obvious1y proud and believes himse1f to be \\ iser 
than other people. 

2. That he has developed a following among the common folk 
3 That he has told the peoplc they must obey God more than man 
4. That he listens only to the voices ofhis people bccause the voice of 

the peoplc is the voice of God. 
5 That he does not o bey the orders of the Consisto~· 
6 That he sings unapproved songs in his service. 
7 That in the previous month he called for a singing ofthe Te Deum 

Laudamus in honor ofhis fortieth birthday. 
X. That in his last two sermons he characterized the state as extemally 

decm ed. '" 

These charges suggest why Brumbey had so few allies. In almost every respect, he 
challenged the state' s power, and broke down the barrier between himself and his 
t1ock. Brumbey had become an enemy of the state, and even the most enlightened 
bureaucrat could not abide that. When Woellner called for a full investigation. the 

r.· ··tch hingegen haltc den Bnnnbcy für cinen cingcbildctcn von gcistl. Stol; aufgeblascncn 
Scctírcr. dcr sich untcr dcm gemcinen Volk cinen Anl~mg machen. und etwas besondcrs vorstcllcn 
\YíiL" GSta PK. l. HA Rep. 96. Nr 222D. Bnunbcy. Prediger in Bcrlin 1796-97. (unpaginated). The 

lcttcr is dated Fcbm<m ltí. 17%. 
6~ GSta PK. Í. HA Rcp. 9tí. Nr 2220. Bnunbey. Prediger in Berlin 1796-97. (unpaginatcd). 

Thc rcport is datcd February 22. 1796. 
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list of people who added their names to the report included Diterich, Gedike, lrwing, 
Friedrich Samuel Sack (August Sack's son and replacement), Teller, and Zóllner, all 
"enlightened'' men who had supported Schulz and opposed Woellner

69 
Brumbey 

may have been a victim of state persecution, but his trials occurred under the benign 

oversight of Schulz · s defenders. 

Preaching and the Enlightened Public Sphere 

The Prussian state was so entangled with religion that it was difficult to establish a 
permanent boundary between religious practice and print debate. The elitism that 
coursed through the Prussian Enlightenment often put its universalist rhetoric in 
contlict with the service elite' s practica! needs. Thus. behind each call for 
enlightened public debate was always the belief that public space had to be clearly 
defined and policed E ven if the enlightened disliked Woellner' s edicts, they still 
agreed that the oral and print spheres had to be kept separate. 

Johann Friedrich Zóllner encapsulates the tensions in Prussian publicness 
An author. state censor, preacher, and member of both the Superior Consistory and 
the <\filllt'och:<ese!lschafl (Wednesday Society), he was embedded in the 
establishment Zóllner is especially notable for having sparked the "What is 
Enlightenment'Y debate of the 1780s and l 790s, which began with his "What is 
Enlightenment"" query in the December 1783 issue of the Berlinische 
Mollol.\schrifí 70 Historians ha ve recognized this article' s significance, but ha ve 
failed to note an article Zóllner published in the Berlinische Mo11atsschrifi' s 
Fehruary 1783 issue, entitled "Comparison of the Activities of the Preacher with the 
Activities of the Actor" 71 Looking closely at this text will illuminate not only the 
limits of Prussia' s public but al so how its divisions were wrapped up in religious 

1ssues 
The "C omparison.. was Zóllner' s contribution to a debate about whether 

preachers should borrow speaking techniques from actors. In the text Zóllner argued 
that preachers should borrow nothing, because the theater and the church were 
ditferent kinds of places His argument worked on two levels. First, he held that the 

,. GSta PK. 1. HA Rep. 96. Nr 222D. Bnnnbey. Prediger in Berlín 17%-07. (unpaginated) 

Thc lcltcr IS datccl \8 February 17%. 
-, The te:-;t that started eyerything is Johann Friedrich Zollner. ··1st es rathsam. das 

Ehebünclni() nicht ferner durch die Rehgion ;.u sanciren'1 ... Berlinische .\Jonatsschn/1 2 (1783): 508-
:' 1-: lronica\1\. the ··what is Enhghtenment'1" question is tucked away in a footnote For histoncal 
,,orks on this. debate. sce H.B. Nisbet. ···was ist Aufkhirung·¡·: The Concept of Enlightenment in 
Eil?.hteenth-Centuf\ Gennam:· .Journal of !:·uropean !deos 12 (1082): 77-95. and James Schmidt. 
"Tl1e Question of Enlightenn~ent: Kant. Mendelssohn. ancl the MittwochgesellschafL .. .Journal o(lhc 
lf¡sfnn· of !deos ( \080): 2ó9-29\. For collections of clocuments. sce Bahr.. l ufklarung~ ancl Schmidt. 

¡:¡ ¡/ iu/i{CJI!JIC!I 1 
. .~ - 1 Johann Friedrich ZollneL ··vergleichung der Aktion des Prcdigers mit clcr des 

Schauspiclcrs:· Herlinische \ Jnnarsschrifi 1 (1783 ): 1 (J8-177 
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working environments were physically different. Whereas the actor could roam the 
stage, gesticulate_ and make faces, the preacher was Jiterally boxed in. Zollner 
\lvTOte: 

Thc preacher·s actions are constrained in evef\ wav. Barely one third ofhis 
body is 'isiblc. and even the gestures h~ makes vvith his hands are 
constrained by the lectem and the pulpit. He caJmot mo\e a single foot 

t. l . . . 72 a\\a) rom 11s pos1hon. 

F or Zollner, preachers were physically, social! y. and religiously bound to a specific 
place. As we will see, the desire to locate religion in specific practices and places 
dominated Zollner' s understanding of publicness 

At the second leve!, Zollner argued that the church's special place in 
Prussian society justified constraints. The church maintained order, which subjected 
it to rules that did not apply elsewhere. Zollner. for example. urged preachers not to 
preach on aesthetic issues, writing: 

The prcachcr \\ho is content to intluencc his listencrs according to aesthetic 
b:ms misjudges his position. lt is not bis duty to awaken sensual ideas of 
T mth and Bcauty in them. but to enlighten their understanding. to convince 
thcm. and to lcad them to reflect free of prejudice73 

Preachers were constrained because they preached the Word, not the aesthetic 
education of man This aversion to aestheticism was a residue of the elite's fear of 
Enthusiasm. and it permeated the elite-s suspicion of religious practice. 

Zb llner' s attempt to localize religion casts light on the tensions religious 
practice caused in Prussian publicness. Let us consider how these practices worked. 
1 n a traditional church, befo re delivering his sermon the preacher ascended to the 
pulpit_ climbing up narrow stairs to a perch over the congregation. This physical 
move from the altar at the front of the church to the si de and up was (and still is) 
important to Protestant ritual, because it marked the moment when the preacher 
spoke puhlic~v to his flock. This sermon as public moment was embedded in ritual 
because it existed in the contested space between religious belief, theological 
practice, and public order. lf we consider Schulz for a moment, we can see why his 
ponytail was so irritating: the trappings surrounding the sermon' s delivery were a 
means of keeping order and, hence, of upholding Prussian publicness. 

·: .. Die Aktion des Predigers dagegen ist in jeder Rücksicht eingescluánkt. Kaum mchr als 
dcr dritte Thcil sciner Figur ist sichtbar. sclbst den Bcwegungen seiner Hánde setzt die Einfassung 
dcr kan~:el und das Pnlt Schranken. Er kann si eh keincn FuB breit von der Stelle bewegen ... Zollner. 
.. \'crgleichung. ·· 171 

., ""Der Predi~er verkennt scin Amt. wenn er sich begnügt nach üsthetischcn Gesetzen auf 
scinc Znhorer ;:u ''irk;n Seine P!1icht ist es. nicht sinnliche Vorstcllungen des Wahrcn und Schonen 
in ihnen 1.n emekkeJL sondern ihrcn Verstand aufwhellcn. ihn ;:u übcr/.cugcn und /.U eincm \·on 
Voruthcilen frcien Nachdenken /U leiten ... Zollner. ""Vcrglcichung ... 174. 
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As we ha ve seen, the preacher' s appearance was deemed central to social 
arder 1\1any writers underscored this theme in Germany's print sphere In 1790. 
fore example. one anonymous writer argued in the .Journa/ von undfiir /Jeutsch/and 
("Journal from and for Germany") that calls to discard the cleric's black robe 
undermined religious practice, since the robe and its color demarcated the preacher' s 
social position 7

-+ He wrote 

What \Yould you put in this color·s place') No onc will contradict me. when 
1 insist that the preacher must always appear respectable at the pulpit 
ILehr.1111hl]. and that his clothing has an influence on his respectability 7

" 

The author was not against loosening some restrictions, even suggesting that 
preachers be allowed one daily stroll without their clerical garb Y et, he preferred 
that changes in garb be minar, since clothing maintained the preacher' s authority 

The same author highlighted the political stakes in a subsequent issue of the 
.loumul ''on und f/ir JJeutsch/cmd Here he argued that religious practice must be 
unchanging, since 

The masses. be they respectable or poor rabble lPtihe/1. are too accustomed 
to the sensual. and cling too much to thcir prejudices: [they] \\Ould makc it 
a criminal act for thc prcacher to abolish thc robe and collar on his 0\\11. 

7
G 

The average person was not educated enough to take changes with equanimity. be 
they matters of dress or doctrine. Thus, changes in the preacher's appearance could 
subject the power structure to the people's whims, were they to find them 
unacceptable. If we recall how one member of the Superior Consistory demanded to 
know whether Schulz' s villagers were offended by their preacher' s ponytaiL it is 
clear that the fear that changes in practice boded religious unrest was common 
among Prussia · s elite. 

The debate about preachers' clothing highlights the complicated interaction 
between religion. publicness, and the state in eighteenth-century Germany. The 
preacher · s constraints (physical and sartorial) were a firewall between religious 

i Anonymous. ··ueber Prcdiger-Kleidung ... .Journa! Fon une! fúr Deu/sch!and 7. no. 1 O 
( 1 7'Hl ): :n 1-:12:1. Lcopold Friedrich von Gockingk. another mcmber of t he .\ lill11'ochgesellscha/t 
publishcd this journal. 

-, --was \Yill man an die Stellc dicser Farbc setzen'1 Kcin Mcnsch wird mir \Yidersprechen. 
\\enn ich behauptc. daB der Prediger immer mit cinem schicklichcn Anstand auf seinem Lehrstuhlc 
ershcinen müBe. und daB seine Kleidung auch a uf diesen Anstand Einfluf) ha be... Anonymous. 
--ueber Prcdigcr-Kleidung ... 322. 

·r. ··oer groBe Haufc. sey er vornehmcr odcr geringer Pobcl. ist ;:u schr an das Sinnliche 
ge\YCihnt. lüingt ;:u schr an seinen Vomrtheilcn. als daB er es nicht dem Prediger zum Verbrcchen 
machen \Yürde. \Yenn er sich sclbst Mantel und Krügclchcn abshcaffen \VOlite... Anonymous. 
"Nachtrag zur Abhandlung Yon der Predigerkleidung im XL Stück dieses Jahrgangs ... Journal von 
1111<1 /i1r J)cur,ch!and 7. no. 12 (1790): 556. 
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practice and Enthusiasm. Consider the distinction yet another anonymous author 
drevv in 1790 between orators and preachers Ofthe orator, he wrote 

l am stirred. shockcd. appalled. Thc express10n of thc passions carries me 
a\\ ay mechanically. But it \Yas only an intoxication. a drcam. lt disappears 
as soon as 1 cool off and maybc l am ashamed that 1 allowcd mysclf to be 
carried a\\ay blindly In short 1 \\as agrccably amused. but not instructcd. 
nor edifíed: if such occured at a!L it \\as obviously by accident 77 

This writer suggests why the distance between preacher and congregation was a 
precondition for Prussia's public. If preachers calmed people and taught them their 
place in the world, then acting methods, ponytails, green robes, and especially 
Enthusiasm only interfered in that sacred public mission. 

F ear of change in religious practice was endemic to the elitism that suffused 
enlightened Germany. Each member of the elite was aware of his status and of the 
política! implications that any changes implied. Zóllner, for example, distinguished 
sharply between the educated and the uneducated: 

The more ra\\ a pcoplc is. thc more its arbitra~· verbal expressions are 
accompanied by the pantomimic cxpressions of Nature. Thc same is true 
for indi\idua1s. No\\hcre does one fínd more livcly. stronger. and frequent 
gcsticulations than among the rabblc Jl'iihell of any peoplcn 

Zollner locates the problem of Enthusiasm precisely in the oral sphere. Whereas 
gestures were absent from the print sphere by its nature, they were always a potential 
danger in the oral sphere. (Indeed, the entire religious constitution was designed 
against su eh gesturing.) Thus, preachers and the rest of the elite were ditferent; they 
\Vere educated, rational, and politically reliable. 

Print elitism was not separate from the Prussian understanding of publicness, 
but was essential to it. T o the elite, the print sphere was politically innocuous 
because the learned alone traversed it. Public print debates were rational, calm, and 
respected the state' s role in public life. The oral public sphere was dangerous, 
however_ because it included common people and centered on matters religious 

"Ich \\ erde gerührt. bestürzt. erschreckt: der Ausdmck der Leidenschaften reiBt mi eh 
machinenarttg hin: aber es war nur cin Rausch. ein Traum. So \vic ich kalt \Verde. verschwindet er 
und ich schaeme mich vielleicht. da ich mich blindlings hatte hinreissen lassen. Kurz ich ward 
angcnehm unterhalten. aber nicht belehret nicht erbauet. oder wenns geschieht. gesichts per 
accidens... Anonymous. "Ist es wahr. dass der Rcdner a uf der Bühne st~irker rührt. als der Redner aur 
der Kan;:el ·r .\ Jagazin der Scich.1ischen Geschichte. no. 7 ( 1790): 613. 

-, "Je roher ein Volk ist. desto mehr bcgleitet es den \\Ortlichen willkührlichen Ausdmk mit 
dem pantomimischen Ausdmk der Natur. Von einzelnen Mensehen gilt dasselbe. Nirgends findet 
man lcbhaftere. stürkere und lüiufiger angebrachte Gestikulation als beim Pobcl des Volks ... Zollncr. 
··vergleichung_·- JH,. 

21 



Enthusiasm lurked here, and it could only be dampened by a preacher who kept the 
vagaries of print debate out of the certainties that common orality required. 

Conclusion 

In 1784, lmmanuel Kant published a response to Zollner' s famous question. entitled 
"An Ans\ver to the Question What is Enlightenment'7" As Kant put it, ''Sapere 
A u de 1 (Ha ve the courage to use your own understanding 1) is, thus. the motto of the 
Enlightenment " 7

<J These words have been celebrated ever since as the 
Enlightenment' s battle cry As many have noted, however, this definition includes a 
unique inversion of traditional notions of public and prívate. xo Kant' s public sphere 
( Ojj"entlichkeit) was a print realm in which Ge/ehrten made puhlic use of their 
reason. The private realm, in contrast, was constituted by state service. State 
workers (that is, almost al! the Gelehrten) were required to obey the state's 
commands. Thus. they were forbidden by the Enlightenment to reason publicly, 
since others had no choice but to obey such commands. Kant's public was, 
therefore, an attempt to create a realm that was both beyond religion and still 
informed by it 

Contrary to some other arguments. Kant's definitions highlight the Prussian 
Enlightenmenf s coming collapse, not its eterna! promise x¡ Kant' s view of 
publicness reveals how deeply conf1icted the Prussian Enlightenment was over the 
1ssue. Although it has been justly celebrated for its commitment to intellectual 
freedom. Kant' s public was narrow in its application, as it presumed the same 
educational differences that ran through the Prussian debate about preachers and 
publicness. Consider Kant' s definition: 

Under public use of one · s reason I understand that which someone renders 
asan educated person befare the entire reading public.x

2 

-,) Kant. ··seantwortung ... -1-81. 
'' See. for example. Nisbet. --AuJkEimng ... and Onora O'Neill. C 'onstructions of reason . 

erpluraflolls of Ka111 's pracrical philosop/n· (Cambridge: N e\\ York: Cambridge Uniyersity Prcss. 
Jl)8')) 

'
1 1 a m opposing the kind of work that Jürgen Habermas has inspired. See Habermas· 

.\'!rucllrml Transfimnulion and his 7he fJf1ilosoph1cal Disco1.rrse of .\!odernitv: /]re/ve !,ecllrres 
(Cambridge. Mass. M IT Prcss. 1087). Thc cxchange betwccn Foucault and Habermas on this issuc 
is instructi\ c. For Foucault. scc Michel Foucault and Paul Rabinow. The Foucmrll Reader (N e\\ 
York: Pantheon Books. ll)8.J. ). For Habermas. sec his !Jiscourse 

o.:: "'lch \'Crstchc untcr dem offentlichcn Gcbrauchc seincr cigncnen Vernunft dcnjcnigcn. 
dcnn jcmand als Gclchrtcr Yon ihr yor dcm ganzcn Publikum der Lcscmclt macht... Kant. 
··sea nt\\ ort ung ... .J.X5. 
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A legacy of his Lutheranism and state service, Kant's definition limited the public 
sphere to educated writers and their literate public. The common people were 
absent because Kant assumed the same ''bi-cameral" public as did his colleagues 

As l have already noted, Enthusiam in the oral sphere was an omnipresent 
danger for the enlightened elite. lt is, therefore, suggestive that Kant devoted four 
pages of his fourteen-page text to preaching and doctrinal issues, as it laid bare the 
Prussian Enlightenment' s deepest conflicts. Kant wrote of preachers: 

Thus. is a clcric [Ge7stlicher] bcholdcn to dclivcr his scrmons 1 Vortro;;l to 
his students and community according to the church · s symbols, sin ce he 
''as hircd on this condition ... Thus. thc use that a hired preacher makes of 
h1s reason bcfore his community is purely private .... And in vic\\ ofthis JhcJ 
1s not free as a prcachcr and must not be so. because he is follm\ing 
anothcr · s ordcrs sJ 

Y et the tensions in this dichotomous approach to freedom are apparent m Kant' s 
prohibition ofthe state eternal~v establishing what preachers taught: 

A contract made to prcvent ctcmally all furthcr Enlightenment of thc human 
racc 1s. unfortunatcly. null and \ oid--\\hcthcr it is ratificd by thc highcst 
authority. parliaments. or the most solenm peacc treatiesx4 

Thus. laws establishing one religious belief were appropriate for the short term, but 
not forever. This distinction was untenable, and it is no wonder that it collapsed. 

Kant' s text augured the coming storm o ver the Edict on Religion, because its 
arguments supported both sides of the issue. The tension in Kanfs argument-and 
by extension, the Prussian Enlightenment' s-provided the space that Schulz and 
Brumbey later exploited, much to their collective misfortune. ln the end, individual 
preachers were both free and bound to their positions in reason's name. Yet, 
religious debate in general could never be officially constrained in reason' s name. 
The end result was a constantly shifting debate about the relationship between the 
elite print sphere and the demotic oral sphere. lf Kant' s ideas represent the 
Enlightenment' s distilled essence, then it is clear that this movement could never 

~-' .. Eben so ist ein Geistlicher \'erbunden. seinen Katechismusschuclcrn und seiner 
Gemeinde nach dem Symbol der Kirche. der er dient. seinen Vortrag zu thun: denn er ist auf diese 
Beding1mg angenommen worden .... Der Gebraueh also. den ein angestellter Lehrer Yon sciner 
Vernunft yor seiner Gemcindc macht. ist bloss cin PriYatgebrauch ... .in Ansehung dcsscn ist cr. als 
Pricstcr. nicht frci. und darf es a u eh nicht se in. wcil er ein fremdcn Auftrag ausrichtct... Kant. 
··scant\\ ortung. ·· -1-87. 

'
1 ··Ein solchcr Kontrakt. dcr a uf immer aller weitere Aufk.Himng \'Oill Menschengeschlechte 

ab;uhalten geschlossen \\iirde. ist schlechterdings null und nichtig: und sollte er auch durch die 
obcrstc Ge\\alt. durch RclChst~ige und die feierlichsten Friedensschlüsse besUitigt se in... Kant. 
··Be a n\\\ ortung ... -1-88. 
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clearly define the relationship between freedom and order in a religiously 
circurnscribed world. 

Kant' s position reflects the Prussian Enlightenment' s problem with 
balancing religion. security, and freedom The elite' s fear of religious upheaval 
always limited its desire to expand the public By the late 1780s, as these problems 
perdured. the enlightened vis ion of publicness collapsed. Kant' s text suggests that 
enlightenment in Gennany included two streams of thought on publicness. One was 
conservative and emphasized keeping religious practice stable in the name of order. 
The other was liberal and emphasized freedom of debate for the right kind of people. 
These streams came together in the division between the oral and print sphere, with 
a preacher standing sentina! between them. Neither tendency was free ofthe other's 
int1uence. because the Prussian Enlightenment was rooted in both state and church. 
This was why Enthusiam proved to be such a generally apprehended threat. 

Thus. Schulz and Brumbey show us that German debate about publicness 
cannot be reduced to print versus state. Print was a pillar of social and political 
order. because it guaranteed enlightened advancement and left ordinary folk secure 
in their traditional truths. Yet, the problem of orality and Enthusiasm proved to be 
too much for the Enlightenment to resol ve through the public ln Prussia' s tightly 
organized, elitist public sphere, the smallest change in religious symbols had large 
political consequences. Allowing the elite to argue in print was good, but having the 
common folk babbling on Sundays was bad. These two positions assumed and 
reinforced each other, transforming themselves into a general political conservatism 
Whatever else the German Enlightenment tolerated, it was not about to Jet preachers 
sporting ponytails and green robes fulminate before the common man at the 
educated man' s expense. 
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